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Congregation Shaaray Teffillah, Pitisburgh, PA

This weck’s question:
I one is davening , and the Chazzan is already saying Kaddish, may he
continue davening, or should he stop and listen to the Chazzan?

The issucs to be discussed:

(A) The Kaddish

(B) The Amein response

(C) Shomei'n Kc'onch, listening is like answering.

(D) Interrupling one’s davening, especially Lo respond to the Chazzan.
(B) Doing or saying anything during Kaddish. )

(A) The Kaddish

. In the Tabmnud, the Kaddish is vsually referred to as the "Amein, Yehei
Shemei Rabba" prayer. This is understood primarily as a prayer for the future
glorification of Hashem’s Namec in the times of Moshiach when Hashem’s are
destroyed. It is one of the most lofty prayers of praise that we have. The Talmud
icaches that the fervent recitation of Amein Yehei Shemei Rabba can annul a
lifetime of evil decrees. Ii is therefore understood to be the most serious and
sacred of the response part of the davening. When saying or listening to Kaddish,
one should concentraic on Galus Hashechina, the exile of the Divine Presence
from our midst. It is an extremely serious offense to talk while the Chazzan is

saying Kaddish, It is only said with a Minyan present, as it is considered a Davar

Shebikedusha [See Halochoscope Vol 1 No 28] and is recited only in the presence
of a Minyan, after prayer or Torah-study. _

The actunl Kaddish is made up of three parts. The main part is Yehei
Shemei Rabba until Da’amiran Bealma. According to some, the Tzibbur says the
wholc section out Joud; others say that only until Almaya is said by the Tzibbur.
The beginaing, from Yisgadal vatil Yehei Shemei, is only said by the Chazzan
* with the Tzibbur listening and reponding Amein at the appropriate times. This is
& Hazmanag, an "invitation", so to speak. Any Davar Shebikedusha must have a
Hazmana before it, calling on  the Tzibbur to respond. The Tzibbur should
therefore listen to the Chazzan at this time and concentralc on the ipcoming
Davar Shebikedusha, After Da’amiran Be’ahma Veimru Amcin, we add various
- prayers of supplication, This is considered a Minhag and not part of the Kaddish
- prayer, and it is only said some of the time.

Within the main part of Kaddish, there are two opinions whether its

second part is as holy as the first. It is our practice in Ashkenazic lands to say
only until Yisbarach aloud but to listen intently to the rest while the Chazzan says
it. However, if the Chazzan roshes ahead so that a respondent misses part of the
rest while saying Yehei Shemel, it is proper for him to complete it himsclf,




There are certain junctures during davening when Kaddish s
mandatory, and at other times only customary. Since it is clear that Kaddish is
both an obligatory part of the Teffilla with a Minyan, and a most lofty form of
Kavod Hashem, the members of 2 Minyan, as well as anyone olse who happens Lo
hear the Kaddish must respond.[Sce Berachos 3a, Tosafos. 21b. Shabbos 1190,
Succah 39a cte. Teshuvos Harosh 4:19. Tur and Shulchan Aruch Orach Chaim
56, 125. Baer Hetev 56:1. commentaries. Poskim. Atoch Hashulchan Q.C.
125:1-2. 55:3-4]

B) Angin :

: The response of Amein ocours in Tanach. ‘The Talmud explaios it as
having three meanings: 1. EHn'ananas Devarim, belicving and agrecing that what
was said is true. 2. Acceptance of an oath. 3. Acceptance of @ proposal. In addition
it is also an expression of ycarning, "if only it were so” 1n the Kaddish, the Amein
expresses this meaning. ,

In any case, it is a responsc to what has been said immediately
previously. We seo that although the responndent did not actually repeat what he
heard, it is considered as if he had, because the Asnein has the power to "transfer”
those words to the repondent. Based on this, it is possible to fullill one’s
obligation of reciting a Brocha by answering Amcin to someonc clse’s Brocha.
Although listening to the Brocha is also sullicient, answeriog Amein is even better
because it is more like reciting the Brocha itsell. [Sec Shavuos 36a. Succah 38b,
Aruch Laner. Aruch Hashulchan O.C. 124:11. Shaarci Teshuva Q.C. 2154, Or

“Sameach Hil, Krias Shema 4:8.]

Most Poskim, based on a Passuk in Ha’azibu (32:3, Sifri), considor it
obligatory to answer Amein to any Brocho one happens to hear. Tn this case one
is obligated to answer Amein even if he did not hene the whele Brocha, but only
the last part. The obligation of hearing Kaddish is different than any Brocha-
one must atiempt to hear Kaddish in order to answer Amein. Therefore, one must
listen in silence to the first part of the Kaddish so as to know what his Amein is

for. The whole Kaddish requires a Minyan of sespondents, so if one is in Shul at

the beginning of Kaddish, he should view imself as one of the only ten members
of this Minyan (even if therc are many more prosent) and listen in silence from the
beginning of Kaddish. This is especially true herc where the Amein is an
expression of yearning that "may it be so" (May what be s07) Usually onc may
not answer Amein if’ onc did not hear the Brocha at all; this is called Amein
Yesoma, an "orphan Amein". Fowever, ihis does not apply to Amain which is
said on something which is not a personal obligation. Chazoras Hashatz, the
Chazzan’s repetition of the Shemone Barci, Kedusha and Kaddish, although

obligatory on the Tzibbur, are not personal obligations since they arc not snid by

an individnal without a Minyan. Therefore, as long as one knows which Brocha
it is being said for, one may answer Amnein in these cases even if he didn’t bear the
Chazzan. If, therefore, one is still davening Shemone Barei while the Chazzan
begins Kaddish or Kedusha and finishes while the Tzibbur is in the middle, he
may answer with them. If he missed the beginning of Yehei Shewmei, there it a
gquestion whether he may begin with Amcia or only start with Yehei Shemei, Ttis
therefore advisable to start with Yehei Shamei unless one is able to concentrate on
the Awein and link it to what he knows the Chazzan said previously. [See
Berachos 47a. Tosafos Succah 51b, 52a Tosafos. Tur and Sh. Ar. O.C. 124:9,11.

Magen Aveaham 18, commentarics. O.C. 56:1. Magen Avrashamn 5. Mishoeh
Berurah 9. Aruch Hashulchan O.C. 109:9.]

(C) Shomeia K.conch

~ Most of the Mitzvos that require an uiterance can be fulfilled by
Ifsl,enmg to someone clse saying them provided that both the reciter and the
ltslen-er have in mind to fulfill the Mitzvah this way. This is known as Shomein-
the listencr, Keonch- is like one who answers or says it. One can fulfill the
Mltm.fah this way even if one does not say Amain. In fact there are those who say
that if onc docs indeed say Amain it is as if onc has actually said the Brocha,
whereas Shomeia Keoneh only counts as a fulfillment of the obligation, without
the Brocha itself. [See Succah 38b Or Smneach Hil. Shema 4:8. Tur Sh. Ar. O.C.
213, commentarics and Poskim,]

(D) Interrupting Qoe’s Davening
_ One may not interrupt onc’s davening unnccessarily, but certlain
interruptions are pormitied. ‘The different parts of ihe services have varying
degrees of interruptablity. For example, when saying the Shema, onc should pot
greet anyone. There are exceptions to this [see Brachos 13a]. There is also a
dilfesence whether one is in the middle of a paragraph or between paragraphs.
When the Shliach Tzibbur reaches Kaddish or Kedusha, in most cascs
one may interrupt one’s davening to answer their main parts. The reason for this
is that if one may reply to a grecting of one who commands respect and awe, he
may certainly respond to a praisc of Hashem. However, during one’s silent
Shemone Hsrei ho may not answer cven a king’s greeling. What about Kaddish
and Kedusha? The Talmud rutes that one may not interrupt one’s Shemone Esrei
even for Yehei Shemei. There is a question whether one should stop and listen to
the Chazzan thereby fulfilling the Mitzvah with Shomeia Keonch. Somc say that
this is as if one bas actually said it and is considered an interruption. However,
we rule that it is not and one should indeed stop and listen to the Chazzan. There
are opinions that one should listen only until Olmaya, but others say one should
remain sitent ontil Da’amiron Bealma. - However, onc nced only do this for the
main Kadeishim, not for the additional ones at the end of davenning. [See
Berachos 13a-b, ete. 21b. Tosafos. Succah 38b Rashi Tosafos ete. Sh. Ar. O.C.
66:3 Magen Avrabam ete. 104 Magen Avrabam 7 Mhachatzis Hashekel. 109,

Magen Avraham 3. Aroch Hashulchan 6-7. 125, Magen Avraham 1.]

(B) Dojng of Saying Anything During Kaddish
. It has already boen stressed that during Kaddish one may not speak
because one must concenirate on the words of the Chazzan so as to know what
the Amein js for. For the same reason, one shonld not do anything, such as
winding up his Teffilin. Onc should also not begin a Teffilla at this time.
However, if onc bas atready begun a part of davening, may he continue davening
until the Chazzan reaches Amein Yohei Shemei, or must he stop and listen from
Yisgadal? Furthermore, may one begin, knowing that he will not be able to finish
before the Chazzan beging Kaddish? ‘

If one is in the middle of Shemone Bsred, it is clear that he should not
stop for more than is absolulely necessary, which means that he should only stop
for Ychei Shemei, and according to some until Da’amican Bealma, We find that



if one has not yet said Shemone Esrei and will be able to finish in time to say
Yehei Shemei, he may begin even though he will not {inish in time lor the start of
Kaddish. Likewise, if onc bas not yet put on Taliss and Teffillin, but will be able
to finish putting themn on before Yehei Shemei, be may do so even though he will
miss the beginning of Kaddish, (Tle must [inish before Yehel Shemet becanse there
can be no interruption between the two Teffilin even for Kaddish.) Apparently,
provided one began at a time when he was permitted 1o, be may conlinue through
the Hazmana part of Kaddish. Therefore, onc may begin, for cxample, Aleinu
with the Tzibbur and continue saying it even after the Chazzan begins Kaddish,
He should stop to answer Yehei Shemei and not resume his Aleinu until after
Daamiran Bealina, [See Sh. Ar. O.C. 109 Magen Avraham. 2 Levushei Serad.
Mishneh Berurah 54:12. 25:56.]
© 1993 Rabbi Shimon Siiver

ANNOUNCEMENTS
SCHEDULE:
SHABBOS SHACHARIS 9:00 AM
SHABBOS MINCHA 445 PM
SHACHARIS SUNDAY 800 AM
SHACHARIS MONDAY - FRIDAY 7:00 AM
MINCHA SUNDAY - THURSDAY 4:56 PM
CANDLE-LIGHTING TOLDOS 447 PM
MINCHA EREV SHABBOS TOLDOS 4:55 PFM
SHIURIM:
GEMORO MAKOS SUNDAY 7:15 AM
HALACHA B'IYUN MONDAY 830 PM
HILCHOS SHABBOS SHABBOS 8:16 AM

Kiddush this week is being by Chaim Twerski who will be making a Siyum on
Mishnayos Seder Kodshim.
Special Announcoment.-
There is a mesting of the general membership on Wednesday night, Oclober
10th, at 8:00 pm. At this meeting officers and board- membeors will be elecled,
and there will also be further discussion on our plans for a new home.

This issue of HALOCHQSCOPE has been sponsocred by Mr. Merv Berkman in
honor of the Yorzile of Rabbi Meir Kahana, Hashem Yinkom Damo, (may
Hashem avenge his blood) on the 181h of Cheshivan.

Anyone interested in a subscription ($36/Yr) or a sponsorship ($50), please
send it, along with your name and address, to the addrass below.

Comments and suggestions are welcome and can be addressed to
Rabbi Shimon Silver

Congregation Shaaray Teffillah

5741 Barllet] Sireel _

Pitisburgh, PA 15217  {412) 521-5419/9911




