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This week's question: :
if ice cubes in a bowl have melted, may one pour the sater into a drink with or without
the ice-cubes on Shabbos?
The issues:

A) Melting ice on Shabbos

B) The status of the metted ice

C)y When the melied ice is mixed with ice
A) Melfing ice on Shabbos

The Talmud says thal one may not mell ice and snow dnectly, in order to produce
water, The usual methed is mentiongd by the Talmud, namely, to crush snow or jce. The
poskim debate the reason for this. Some explain it as a look-alike to the Scriptural
inelacha of makeh bepatish, literally, striking with a hammer, This forbids puiting the
{inishing tonches to an arlicle. The water produced by the crushing is similar to making a
product, Others consider it a Rabbinic ordinance as a precautionary restriction. It bears
some similarity to sechita, the Seriptural melacha of exiracting juice from fruit. Permit-
ting this crushing could lead people to justify squeezing fruit.

A third view considers the melted water nolad, When something is ‘born’ on Shab-
hos, one must assume that nobody had it in mind on Erev Shabbos. it did not yet exist.
Therefore, it is mukizeh, Mukizeh is ity basic form refers to items that were put out of
mind before Shabbos, for a number of possible reasons. [n general, these items now have
a permuissible use of some sort on Shabbos. The reason one never had them in mind, #o-
lad, is enough to restrict their use now. Melting other solids could involve one or more of
these reasons, and is likewise forbidden. In one respect, it is not always roled, Water and
ice have different names and different uses. Frozen soup is not a different product, nor
does il have its own use. Soap is really only usefu! when dissolved. The poskim caution
against warming a solid food that has congealed fat or gravy, that will melt and become a
liquid. Melting an lce cube in water is permitted.

Snow starts out as a liquid and freezes on the way down. This would be considered
rolad by some poskim. Some poskim forbid making ice, for additional reasons. Howev-
er, there is a consensus that ice or snow that froze on Shabbes without human interven-
tion is not nolad or mukizeh.

As we will discuss in the next section, the issue discussed by the Talmud is not the
finished product, melted water. This is a separate discussion. The issue, according to
those who invole rolad, is molid, causing a result of nofad. Some say that this bears a
similarity to a melacha.

Based on the Talmudic discussion, the poskim say that one must be careful when de-




frosting or warming food that has solid parts that will become Hquids. A common exam-
ple would be to place a pastry or meat pie in a warm place near the stove or flame. If the
solid part will reach a level that it is coolced, it raises the issue of bishul achar bishuf, re-
cooking. Since it is already cocked, it cannot become cooked again. However, this dis-
pensation does not necessatily work for liquids, depending on how warm it gets and sub-
ject to differing opinigns. Thus, if the pastry is hot and the fat gets recooked, this is a ma-
jor issue for some. However, it can be placed where it will not get hot enough. The issue
of the melted fat remains, as this could be considered rolad This is debated by the
poskim, with the majority ruling leniently, The melted fat Is absorbed into the pastry or at
most is not mikar, easily distinguished. A minority forbid it as a form of nofad, and there-
fore, molid. Specifically, in the case where it is a soup with the fat floating on top, it is in-
deed nikar. While Ashkenazic communities follow the stringent view, if thete is a press-
ing need, one may tend to leniency, 1f it has already been done, we also permit benefiting
from it

A second discussion arises with regard to melting ice or snow indirectly, Rather than

crushing it as discussed in the Talmud, one could place ice into a cup of water. Similarly,
.the poskim maintain that one could actually crush it over a cup of water. It will melt and
become indistinguishable, Alternatively, one could place it in a warm place, such as in
direct sunlight et at a place near the stove where it will mell quickly but not cook. Tt will
still be distinguishable, but will not have been crushed or melted directly. In more mod-
ern seitings, one could place it on the radiator. In this case; there would appeat 10 be no
- dissenting view, However, later authorities maintain that the stringent view regarding the
pastries would-also rule stringeatly here. Nonetheless, a number of fater poskim mainiain
that this only applies to accelerating the melting process by placing it in a warmer place.
Removing it from a celd place such as the freezer, and letting it melt at room temperature
.. would be permitted even according to the stringent view. It is unclear whether there are
any siringent opinions on this as well, [Sec Shabbos 51b Eruvin 45b-46a Beitza 2a-b,
Poskim, Tur Sh Ar OC 310:8 318:16 [PMG EA 40} 320:9 [MB Dirshu] 326:10 338:8,
commentaries. Kalkeles Shabbos. Tzitz Eliezer VI1:34 VIIL12 1X:14 28 XII:34. Minchas
Shabbos 80:6. Be'er Moshe 11:25, Shmiras Shabbos Kehiichasa 14.]
B) The status of the melted ice

Once the solid kas been melted, there seems to be some debate on the status of the
liquid. We mentioned that the fat in the pastry or soup is permitted due to its being aiko
nikar, indistinguishable, However, the same cannot be said of water melted from ice, 11t
melis into a cup of existing water, it is aing mikar. Lf, however, it melts into a bowl, it is
uikar. Therefore, it is considered nolad. The issue is whether the resulting water is for-
bidden. If it was intentionally melted, the issue is more stringent, yet even then, there is
no obvious source to forbid it outright.

This is in keeping with the view that the problem with melting it is meofid. The view
that considers il a form of Rabbinical sechifa would consider forbidding the water as an
extension of mashkin shezavi. This refers to the juices that ooze from fruits placed in a
bowl. For example, one might pile a load of grapes in a bowl before Shabbos and find
some grape juice pooled in the bottom of the bowl on Shabbos. This juice is Rabbinically

2

forbidden on Shabbos as a precautionary measure (o prevent the urge to actually squecze
it. The Talmud debates whether this applies w0 all fruits or only to grapes and olives,
These fruits are Scripturally forbidden to squeeze according to all views. IF mashkin
shezavu is applies to all fiuit juices, the question is whether it also applies to melted ice
and snow. .If the restriction on melting them is akin to sechila, the resulting liquid could
be akin to mashkin shezavu,

However, if the ice melted by itself, there is less reason to forbid the water. Even so,
mashikin shezavu applies even if the juice oozed out by itsel. Accordingly, one would ex-
pect there to be a problem with ice that was melted by itself by being placed in a warm
spot. Since it is visibly melied and a new entity, as well as appearing like juice that
oozed, one would expect some to rule siringently on its use. The poskim debate this, with
many maintaining that in the absence of a clear stringent ruling by earlier poskim, it is
permissible. If the water was lefl to melt at room lemperature, this secms to be even more
lenient. Nonetheless, in terms of mashkin shezavu, this should also be problematic.

in practice, while there would indecd appear to be toom for stringency, ene may rely
on the lenfent views to permit the water, even if one wishes to rule stringently on inter-
tionally melting it at room temperature. [See refs to Section A.] :
C) Ice mixed with melted ice : . ‘

In our case, there was never any intent to melt the ice. In fact, the intent was to keep
it solid as long as possible, to be used as ice cubes 1o cool down a beverage. The unin-
tended melied water is cold and a welcome benefit. In terms of the issues raised in the
last section, this should be even less of a problem, except that it is distinguishable as wa-
ter and it “oozed”. Thus, one could tend to stringency even here, -

However, in our case specifically, the person does not mean to drink the water by it-
self. He wants to pour it into his cup with the ice. It is in a mixture. In this case, the water -
will immediately be indistinguishable from the rest of the drink. There is enough reason
to rely on the leniencies mentioned-in the other sections. [Sce refs to sections A and B.]

In conclusion, the mixed ice and water may be poured inio the diink.

Some suggested rulings in the current health otisis:

We have discussed vsing foaming hand sanitizer on Shabbos in Halochoscope
XXI:35. We concluded that there is no issue of boneh or nolad in this case. While there
may be room for siringency, in the curtent environment, this could detract from oneg
Shabbos, and cause people to take health issues tighity. Therefore, one should not think
that he is especially plous by practicing stringency.

Parshas Parah is considered Scriptural by some authorities. This might be due to its
proximity to Pesach, [f one is quarantined, he should read the parsha with translation at
home. If it is more closely related to rectifying the sin of the Golden Calf by mentioning
this parsha, {(part of the mitzvah (o remember the Chet Ha'eigel), one can fulfill it by
hearing regular krias hatorah on parshas Chikas.

We have discussed fefifah on Shabbos to ward off a fzara, trouble (e.g. XX:33). The
Talmud discusses a city uader imminent threal, A fast or gathering for fefiflah is often in-
stituted, The kind of trouble include dever, a plague in the air or water (environmental



epidemic). or fachaluim and choli hanidbekess, infections transmitted person o person.
This applies to a fown where the trouble exists, and to a lesser degree, nearby towns, This
is due to both the possibility of spreading it and of economic hardship spreading nearby
as a result. The Talmud debates what may be done on Shabbos. We follow the ruling that
as a comumunity we may not gather to cry out to ward off the troubles, but individuals
may do so. A mi shebairach may be said for those who are ill on Shabbes. The exception
where the public outpouring of fefilah is permitted is fzaras mezonos, dire food shortages
and economic hardships that lead to this. If people feel that the current situatien is such,
Tehilim may be recited communally on Shabbos. [See Taanis 18b-19b 2la-b, Poskin.
Tur Sh Ar OC 288:9 576:2-3 5, commentaries.]

On the parsha ... You will not be able to see My face ... You will see My back, but you
will not see My face ... f33:20, 23], Why does Hashem repeat the statement that Moshe
cannot see His face when He tells him that he will be able to see His back? This is a hint
1o how we are to understand current events. We are faced with questions about why
Hashem is doing certain things, especially what appear to be harsh gezairos, decrees, The
- Torgh is saving:that there is no way to understand the events while they are happening,:
because we will not know Hashem's “face”. We will not be able to explain why Hashem
is ctoing this as it happens. On occasion, long after the events, we will be able to under-
stand in hindsight what was happening, when Hashem allows us o see his “back™. Only
then will we be able to explain the events, historically. [Chasam Sofer/
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