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"WEAT EVERY CONFIRMAND SHOULD KNOW ABOUT EIS FATTH"

I have to say this morning ie directed primarily to the members of the

Confirmation Class. But I mist not deny my hope that other members of this fellow-

ship will find meaning in these reusrks of sumery intended for a group of young men
@ women who have completed thoir formal religious education.

We 1ive at & tims of increesing complexity end specielization. The student
in the mid-twentieth century, if her permits himself, can become emoticnally de-

preseed as he becomes avare of e amourt of eccumlated knowledge. When
e realizes that in every field of learning thousands of intelligent men and women
fabasloaLiTAS IR pserat sk shmatvacrs ill peiahiakin c piadinee) e ity

Teols the wbter fatility of his susational sabitions,

Many despair, at ever knowing, with any degree of intimacy, more than & tiny
corner of e tiny plot in the vast screage of acowmlated information.

And yet, while kmovledge is vast end daily grows in extent and depths, there
ere those contemporary thinkers who are convinced that there is an underlying re.
lationship between all fields of learning.

Tuts wes the conviction of Albert Binstein. He spent his last years seeking
to develop a theory that would untte all physical rhenomena into ons uaiversal soheme.
Ho believed in a wiifiod explanation of the ystsries of the universe. This is the
conviction of otlier workere in soientific fields who believe they can further the
procoss of gaining knovledge and increasirg man's perception of the world in which

he 1ives by their discovery of basic truths of our world, our universe, and of man
himself,

Thus, at the same time that kmowledge ranges widely into ell the highvays
end byvaye of existence, N T iR ncindiy iy er[pial s L
Somevhere there are ultimate rules. Somewhere there is sumery and synthesis and
elmplioity.

Aod 90 ve seacol for tices {desetiat yI1 brlsg rlar el Feliedions to
all the mass of informstion that has become a part

Bila desize for simplioity, tils wrgs o tiscover basto srioiples, ddoen
viths miversal epplicability, bas beem sepested sgain end agatn through i
Tartes da oy Gifferent expreseics of

e prophets expressed their ideas of synthesis and sumary when they set

religionists.
neighbor,” intended ibmeticets Rt Katimte i stmple Teligions expreasicn.
And when Mioah said -- as a sumary of all the toeohings of Judeisa -- "Seek God,
and 1ive!", he intended that these four vords should contedn the basic mssseg of
hio religious faith, Seek God -- inquire after God's truths in the world, and then
you w11l 1ive fully and completely end with satisfaction and happin

Many of us have developed an attitude tovard religion and religious
that keops us awey from this search for eosentials. Many of us have the feeling

ve are not really talking about religion or things spiritusl. Many of us like to
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remove religious thinking to a kind of never-never world of vague holiness, an ares
that ve appracch only et intervals and then in a mood of melancholy.

This religlous sentimentality is probably unigue to our times. We cannot
£1nd such attitudes expressed in the Bible. The Prophets were stern realists, ap-
proaching religious belief forthrightly; eweet sentimentality is abaent from their
works. And the Judaism that preceded prophetic statements is also characterized by
realism and the desire to make religion en element of daily living, down to earth,
expressed in language that men can understand, addressing itself to the problems of
this world, concerned with the needs of man while he lives.

This concept of Judaiem as & religion of realism and personal intimecy is
expressed in the 30th chapter of the Book of Deuteroncmy vhere Moses tells the chil-
dren of Israel that they are stending before the lord, their God, all of them, in-
cluding, he stated, "your little ones end your wives and the otrenger that ie in the
nidst of the camp, from the hewer of the wood to the drawer of the water

And Moses tells the people the following about the message they are to re-
ceive from God:

"For this comandment whioh I commnd you
day 1a not too hard for you, neither is Lt e,
It 1o not in heaven, that you should say, 'Who will
5 1 for us to heaven, &oa being £t o s, that ve
may hear 1t and do 1t7' Neither is it beyond the
sea, thet you should say, 'Who will go over the sea
for us, and bring 1t to us, that ve may hear it and
0 1t27 But the word is very near you; it s in your
mouth and in your heart, 80 that you cen do 1t."

JuEaidn 18 %o be miarstood and fulaiem in b0 be put into acaclos, iatg

huzan eparas
oureelves from the world. Life may at times be unpleesant, but man has the duty to
come to gripe with his existence, to struggle with it, to do his best to change
wvhet 1 evil and to achieve what is good. And this i hagcull s Bl
goals are not over the soa. They are very close to man -~ in his mouth and u  ba
T 3 MO A S AL T 3 Akl il enn: SAmiteioe il ks \ho
apestive of religious ideals and moral Goals, Thls 16 cur religious duty. This is
the instruction of Judaiem,

You have studied, during the years of your religious C odnontico, idhe:dSens
end gosls of Judelsm. You know them well, You are acquainted with the vay in which
s em vould ive) e A ste [ citac i L) vert oE S :uuco, 1n mercy and in

I am sure you realize that there is zocmifaulinioe thet e chesane
orbumr\n-o:emdmc. We can now the rules and yet be unable to follow them.
end of religios; tdealism,
i fellowmen, and toward ourselves, Our -nmﬂu. our fee!

dividuel approaches 3o 11fe - these VALl determine the maaner in vhioh ve vill be
eble to practice our religious faith,

re soem to me to be three words, expressing three ideas, that express

Judalon's besic spproach to 1iving. An approach that goes beyond the specific rules

ovf oonduct with which we are all familiar, An approach that is a vay to conduot,
achieving a succeseful 1ife, These three words are: Rationaliem,




Reverence, and Wonder.
Let us see vhat they mean within the framevork of thinking of our feith.
Firet -- Rationaliem. What is the place of this 1des within Judaiam?
The story is told of Hng Solomon that nmu; A e el succeeded his

father David to the throne the Lord appeared to him in a dreem. And God seld to
Solomon: ‘“Ask what I chall give you.

Solomon anss jon hast shown great and steadfsst love to Thy servent
Davi my father bocause %he valoed mefore thoe in faithfulness aod 1a uprigytness of
heart, , 0 Lord my God, thou hast made thy servant king in plece of Devid,
ny father. And thy servant is'in the midst of the pecple, a grest people, tiat omm-
0ot be mumbered for mititude, Olve thy servant, therefore, an under mind
%o govern the people, that I may discern between good end

¥Bat 18 g, SIS T 4o according to your word. Behold, I give you a wise
iscerning mind. I give you also what you have not asked, both riches and

One of the oldest traditiins of Julaiem is it encouragement to all men
and vomen to seek understanding, And how are we to seek understanding? Through
our villingnses to ezamine, o questiam, to thidk, to apply reason to the decisions
we meke and to the attitudes which ve posses

King Solomon, of course, 1s the great example of the vise man and the mamner
1n which the wise men conducts himself in & moment of great responsidility.

The story of King Solomon and the two claiming the seme ohild
es her own, offered the young king en cpperbumity to R T
the powers of reagon es the means to reach a fair judgment of a troublescme problom.

u know the story, and how the king reached his decision by en eot that
Denotrated to tho Yery heast of the matter .- how tho true Eother ST e
Teacted to the threat to her beby and how the king percelved the truth by reason-
ing with oimple but splendid logic that a true mother would rather T ‘baby
to another then see it dle.

SOET of this story, end others like it within the religious liter-
‘e of Judalem, stories that enthrone the efforts of man to leern, to understand,
hava eoteblianed vithin our Teith a traditiom of rationalism, a desirs t0
anowers to the problems of 1ife through our power to reasen.

u are urged to study. You are urged by Judaism to search for the truth.
There 18 no f1eld of learning vhich your religion wishes to close to your investi-
gaticns, Judalem fears no truth, Judalem enccureges men to search the
rutho that vill shed 11ght on the mysteries of tho ¥orld to brooden man'e ability
to live creatively.

Rationaliem -- understanding -- to be reached by study and thought, 18 tho
f1ret approach of Judaiem to successful living.

Reverence 1s the second requirement.



Reverence 1s the true humility of which the prophet spoke when he preached
of valking humbly with God.

Reverence 1s having respect for the world and respect for man, Reverence
12/ the ycassseing ot raspeot Zoe e Mertiy, oot heepty,of the world and,, st the
seme time, for the dignity and the beauty of the huran being.

Specifically...

Three yeers ago, ehortly before the death of Albert Einstein, he was m>
terviewed by a young colloge student in the company of two gliaram.

Wit dnaxts o Klzatein Jad s 3007 Sbout pacple, o0 e, e kY
ere two kin men of success and men

success, the acientist said in his interview, take more from 1ife
than they givu o 1t. But men of value give more than they receive.

When I read this interview I vas greatly impressed by this definition, I
have used 1t in speaking to other oonfirveticn classes of our congregation. I be-
1lieve it bears repstition, mich repotition, It relates to Julaism's concept of the
kind of relationship man is to have with his world and with bis fellovman.

Tie men of usaees, with 1ittle reerense for the world in vhich be lives,
o fox the Decgle ¥ith vho e 1ivees, Taperds svecyiing Kligst An as inkmdel

hin and for hip perecnal use. o is’the Kind of mn vho, through the yoars, oute
down the forosts of a vast oontinent without ooncern for replacement. He 18 the
man who mines the 801l of its fertility and puts back into it only waat he mist to
extract yet more from 1t. He is the man who despoils mature without a thought for
thous vio w111 ocme after Lin. Eo'ds o sl witiioctemwt for bie'fellowen -

Who uses them for his benefit. He VEG regards all ebout him as mcmm
Tor s perscnal sariokmant, aad. sstistaoticn, | Ho la the men ¥ zay o
e R o e 8 o s For Mo PeeTi catrtos
and seperates hin and makes him & lonsly and unhappy person.

The zan of value, the man who loves the world he sees about him and treas-
ures 1t, and secks to make 1t more beautiful, to lesve it richer than when he found
1t, this man sees himself as the participant, the pertner, working with the forces
of nature and with his fellowman for mituelly satisfying and enrichirg goals

The men of value marvels at the beauty of the earth and sky and in true
hunility sces his relationship with his fellowman and with nature -- receiving in
proportion to his giving, blessed in relation to his blessing.

Reverence, Reverence for ell we see sbout us. The realization of where
e stand in the vorld, of our responsibilities as well as our opportunities. Rev-
erence is Judaien's second requirement for significant living.

Wonder crowns all the goals of men. Wonder is the exprossion

And Wonder.
of man's truest se!

egatn, Albort Einstetn, whose philosophy has sometimes been charao-
terized a0 1rra11gimu, even atheistic, has s say.

*  "The most beautiful and most profound emotion we can experience is the
sensation of the mystical. It is the sower of all true science, He to whom this
emotion 1a o stresger, who oan 5o lager vonder end atand ragh in'she 1a s good
‘that, vhat 1o impenctrable to us really exiets, mrifeating iteelf
52 the highest visdon end the most radtast beauty vhioh our Gull facultiee eam
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comprehond only 1n thetr most primitive forms -- thie mmovledge, thie feeling 1s
at the center of true religiousnes:

How magnificently does the modern scientist reflect the words of the fam-
1ltar 8th Pealm:

"Vien T Jogk et ty heevens, the

ers,
[Py e e
thou hast established;
ebiin that thou art
of him,
and the son of man that thou
dost care for him?
et iiou ke made hinm little less

-ndﬂubormmvithglmnd

t the sensation of wonder is scmetimes lost in our efforts to

to know the
complete story, to possess all the facts, to seek the final anwers for all the
problems of our lives and the world.

counsels us, and the advise is repeated in the words of many of
the most. Mlthauuhsd thinkers of our tine, thet no mtter how far e may seek,

T amtter ow wiae ve may become, no matter hov mich ve may learn, thore vill far-
ever be mysteries ahead of us, beckoning to us to pureue them thr our 1ives.

e asked to accept the belief that in the ewe and wonder

\mow o She vaiveces end scnetines T commonplace o our wocid —-
& emall flower, the trusting emile of a friend, the emotion of love that binds us
happily to our parents end dear ones, all these experiences are wrapped in feelings
that really are not mysteries but rather bemisted truthe whose obecurity makes

them only more besutiful.

Vonder 18 the final urge of Judaism to men which we consider this morning.

ey hongiie 1s last ite function 1s the funotion of encourag!

begin and again for all his conscious life, For rationalism begins with
wonder and religion finde ite yay into the ‘those who pernit themselves
to otand in ewe of the ways of God and the patterns of his world.

May your 1ives be ble ¥ the power of knovledge and the crestivity of

rationalism, uny your 1ives e by your perscnal dedication to the way

of reverence for the world end for all the creatures of the world. God

e vith hls greatest gift -- the ebility to dreem, the sbility b oot
and to sense your relationship with the unfolding truths of your

Amen.




